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Abstract

This short note proposes novel senses for the word vayina as occurring in Rgveda.
Translation of all rk-s containing it is given.

The word vayuna occurs in Rgveda as a separate word or in a composite 35 times. It is used
as a neuter noun both in singular and plural and in nom., acc. and loc. cases. Despite that many
occurrences its meaning remained elusive — which statement can be illustrated by senses assigned
to it by different translators and scholars.

Monier-Williams derived it from vz and gave the following senses for occurrences in Rgveda:
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“rule, order, custom”, “distinctness, clearness , brightness”, “a mark, aim”, “a path, way, expedient”,
and for other texts also “ knowledge, wisdom”, “clear”, “moving , active , alive”, “waving, agitated,
restless”.

H.H.Wilson also derived it from the root v7 (to set in motion , arouse , excite , impel) and
assigned to it in his translation [Wil66] of Rgveda senses “work”, “consciousness”, “religious duty”,
“rite”, “skill”; etc. and in the dictionary he also gives sense “a temple”’adopting it from Unadi Sutra
3.61.

R.T.H Griffith in his translation [Gri96] gives “distinct perception”; “operation”, “work”, “task”,
“rite”, “duty”; “rule”, “ordinance”, “law”; “pathway”, “skill”, “form of knowledge”; “symbol”.

H.Grassmann [Gra73, col.1216] derived it from the root vi (which Monier-Williams listed as
ve, 3rd. sing. wvayati, “to weave, interweave, braid”) and assigned as “original” meaning “fabric”
and then derived from it “jedes kunstreiche Werk, insbesondere ein solches, wobei Kenntniss und
Geschick erfordert wird” (every artful work, in particular, one requiring knowledge and skill) and
“das Werk des Gottesdienstes, Opferwerk” (the work of worship, sacrifice) and then also hardly
related to “fabric” sense “Helligkeit, Licht” (brightness, light).

K.F. Geldner in [Gel03] translates it as “die Wege”, “die Zeiten”, “rechter Zeit”, “zeitlich”, “der
Bescheid”, “richtet”, “die rechte Stunde”, “die Reihenfolge”, “Richtzeichen”, “Richtung”, “die Richte”,
“die Reihe der Tage”, “die Richtwege”, “feste Regeln”.

T.Ya.Elizarenkova in her translation [Eliz89], [Eliz95], [Eliz99] of Rgveda, mostly following Geld-
ner, used “rpanuna”’ (boundary), “Bexa” (milepost, progress mark); “mopsmox” (order), “gepena”
(sequence), “mpasuio” (rule), “ob6praait” (custom); “ormevennoe Bpemsi” (specific, marked time),
“oropoxkernoe mecto” ( marked off place), “ycranosnennas dbopma” (established form); “pasnuun-
moe” (distinct), “npumera’ (sign?), “smax” (sign); ‘“keprBennoe mesno” (sacrificial deed).

P. Thieme proposed “envelopment, protective envelope”, while Renou gives “marque distinctive”
(distinctive marks).

Translation of the word wvayina by S.W. Jamison and J.P. Brereton [JB14] is the most con-
sistent of all mentioned translations since it assigns only three senses “(ritual) pattern”; “tracery”,
“trajectory” with almost all occurrences translated as “pattern”. The only problem with this gloss
is that it does not fit well in corresponding contexts (which is, of cause highly subjective judgment
dependent on overall interpretation of the stanzas and hymns the word occurs in).



Unlike mentioned above translations that approached Rgveda from adhiyajnia (performance of
rituals) and adhidaivata (reference to deities) perspectives, here the approach is from adhyatma
(reference to individual) perspective which results in a novel senses for the word vayinae and many
stanzas of Rgveda.

It is proposed here to derive vayina from the root vz with senses “to set in motion, arouse, excite,
impel” by adding to the strengthened root suffix -una. Since there are fewer than a dozen words in
Sanskrit derived with the suffix -una, it is proposed to define a semantic cluster of resulting senses
through the following analogy:

The noun vayina relates to the verb vi (to set in motion, arouse, excite, impel) similarly to how
the noun dharina (basis , foundation , firm ground, support) relates to the verb dhr (to maintain,
keep, preserve).

The analogy defines a semantic cluster of vayina’s senses as “that which provides or affords a
basis or support for setting in motion, arousing , exciting , or impelling”. From all less general
senses that belong to this cluster, those that fit well in some occurrences of vayina in the Rgveda
were selected. All but one of them can be organized according to the scale “given externally —
internalized” and are

“stimulus — inducement — incentive — enticement — impulsion — motive — target (of actions)”.

In that one other case (3.29.3) the sense is “kindling” which belongs to the cluster because kin-
dling plays the role of “that which affords a basis for arousing flames from spark created in a
tinder”:

3.29.3:

uttanayamdva bhara cikitvan sadydh prdvita vi'sanam jajana |
arusdstipo misadasyapaja idayasputrd vayine'janista || 3||

Having noticed [the ember]| throw [it] into the stretched out [tinder]!
Instantly the “approached one” gave birth to the impregnating one;
having reddish crest, shining, the child created [his own]| vigour
from a libation [of ghee| into the kindling.

Stanzas (rk-s) with the sense “stimulus”.

4.51.1:

idamu tydtpurutdmam purdstajjydtistdimaso vayinavadasthat |
nandm divé duhitdro vibhatirgatim krpavannusdso jdnaya || 1|

This ever-recurring from the east

light [coming] from the darkness remains stimulating

so that in the future the daughters of the Heaven (the Dawns), shining forth,
would create an unimpeded way for a person of the dawn.



6.7.5:

vaisvanara tdva tani vratani mahanyagne ndkira dadharsa |
ydjjayamanah pitrérupdsthé’vindah ketim vayinesvdhnam || 5|

O common to all men! These your vast
spheres of actions nothing assails.

When being born in the lap of two parents
he finds a focus midst daylight stimuli.

Stanzas (rk-s) with the sense “inducement”.
1.92.6:

dtarisma tdmasaspardmasydsa uchdntt vayina krnoti |
Sriyé chdando nd smayate vibhati suprdtika saumanasayajigah || 6]

We crossed to the opposite of this darkness side

growing brighter morning light creates inducements;

as if a purport for a good fortune, she (the Dawn), resplendent, smiles;
she of beautiful form made [us| awake to be cheerful.

4.16.3:

kavirnd ninydm viddthani sadhanvisa ydtsékam vipipand drcat |
divd ittha jijanatsaptd karundhna ciccakrurvayina grndntah || 3|

Bringing to realization teaching sessions, like a poet — what is hidden,
the bull, since he illuminates with stanzas,

shall beget from the Heaven the seven singers;

throughout the day the extolling [singers| create inducements.

6.21.3:

sd dttdmo'vayundm tatanvdtsiryena vayinavaccakara |
kada te mdrta amstasya dhaméyaksanto nd minanti svadhavah || 3||

He, indeed, by means of the sun made lacking inducements darkness,
that has spread, to have an inducement.

When mortals seeking to sacrifice do not diminish

your, immortal’s, condition, O having inherent power!



Stanza (rk) with the sense “incentive”.

eva te grtsamadah Sara mdnmavasydvo nd vayinani taksuh |
brahmanydnta indra te ndviya isamirjam suksitim sumndmasyuh || 8|

Indeed for thee Grtsamada-s, o hero,

fashioned [this] expression of thought, as he who seeks a favour [fashions| incentives.

[They,] creating sacred formulas, [fashioned], for you, o Indra, a new [an expression of thought|;
they obtained refreshing drink, strength, good refuge, benevolence.

Stanzas (rk-s) with the sense “enticement”.
1.182.1:

abhadidam vayinamd si bhasata rdtho visanvanmddata manisinah |
dhiyamginva dhisnya vispdlavasu divé ndpata sukite Sicivrata || 1|]

This has arisen: do ye seek well to procure an enticement

The chariot is yoked with the bull (the extract of Soma plant) — do ye rejoice, O ye possessing
the [correct] conception!

The two offsprings of the Heaven, animating the vision, mindful, those who valued Vispala —

for him whose actions are good, their mode of action is illuminating.

1.189.1:

dgne ndya supdtha rayé asmanvisvani deva vayinani vidvan |
yuyodhyasmdjjuhurandméno bhiyistham te ndma-uktim vidhema || 1|

O Agni, lead us to virtuous ways for the sake of the treasure,

O dewva, [you,| knowing all enticements!

ward off from us leading [us| astray evil;

we will present to you the most important expression of adoration!

2.24.5:

sdna ta ka cidbhiivana bhdvitva madbhih Sarddbhirdiro varanta vah |
dyatanta carato anyddanyadidya cakara vayina brahmanaspdtih || 5|

From old, aspects of life, any one whatsoever, [are] states of becoming;
through months, years they obstructed the doors for you.

The two not-aligning traveled through one [aspect] after another

that the master of the sacred formula has rendered as enticements.



2.34.4:

prksé ta visva bhivana vavaksire mitraya va sddama jirddanavah |
prsadasvaso anavabhrdradhasa rjipyaso nd vayunesu dharsddah || 4|

All these facets of life become stronger to nourish [you];

quick to bestow, [come] here at any time to be [our] patrons.

Having spotted horses, [giving] satisfaction that does not push one down
as if going straight midst enticements, they are guiding the chariot.

4.5.13:

ka maryada vayina kdddha vamdmdcha gamema raghdvo nd vajam |
kada no deviramytasya pdtnih siro vdrnena tatanannusasah || 13|

What “eating mortals” enticements, what desirable things [are]

towards which we shall go like racers towards the prize?

When would the morning sun through its appearance extend the dawns —
our devi-s, mistresses of an immortal one (Agni).

5.48.2:

ta atnata vayinam virdvaksanam samanya vrtdya visvama rdjah |
dpo dpacirdpara dpejate prd pirvabhistirate devayiirjanah || 2|

They (the waters) together with concealed one extended the enticement,

which the hero strengthens, towards every region;

sacrificial act censures turning backwards, “western” (appearing at dusk) waters;

seeking deva-s human sets out by means of those (waters) that are “eastern” (appearing at dawn).

10.44.7:

evawapagdpare santu diudhyd’sva yésam duryija ayuyujré |
ittha yé pragipare sdanti davdne purimi ydtra vayinani bhéjana || 7||

In the same manner as above, may in future bad visions

of those, whose difficult to be yoked horses were joined together, be going backwards —
just as afterwards [when they become yoked well] they will be going forward to bestow,
in which case many enticements [become| sources of pleasure.



10.46.8:

prd jihvdya bharate vépo agnih prd vayinani cétasa prthivyah |
tamaydvah $ucdyantam pavakdm mandrdm hétaram dadhire ydjistham || 8||

Agni brings forth the agitation with [his| tongue;

with imprints of mental concentration [he brings| forth earthly enticements.
Him, causing to shine, purifying, agreeable envoker,

agitated [men] have established, [him who is] sacrificing best.

10.49.5:

ahdm randhayam mfgayam Srutdrvane yanmagihita vayina cananusdk |
ahdm veddm namrdmaydve’karamahdm sdvyaya pddgrbhimarandhayam || 5|

I shall cause a savage to become subject to him who has oral lore

when he did betake himself time after time to me, not to [earthly| enticements.

I made a [mere]settler submissive to an agitated [by me| man.

I caused him who grasps feet to become subject to him who extracts [Soma juice].

10.114.3:

cdtuskaparda yuvatih supésa ghrtdpratika vayinani vaste |
tasyam suparna visana ni sedaturydtra deva dadhiré bhagadhéyam || 3|

Having four braids girl of intricate form

appearing as ghee enters enticements.

Two having beautiful wings impregnating [hawks?| have taken a seat in her
wherein deva-s have established the giving of fortune.

Stanzas (rk-s) with the sense “impulsion”.
1.92.2:

ddapaptannaruna bhandvo vitha svayijo drusirga ayuksata |
dkrannusaso vayinani parvdtha risantam bhandimdrusirasisrayuh || 2||

Moving upwards lights have ascended;

effortlessly they yoked easy-to-yoke reddish cows;
first of all they effected impulsion of the dawn,

they spread, diffused radiant light, the reddish [cows].



3.3.4:

pzta yajnanamdsuro vipascitam vimanamagnirvayinam ca vaghdtam |
a vivesa rédast bhirivarpasa purupriyé bhandate dhamabhih kavih || 4|

Father of sacrifice, asura of those who are charged with excitement,
regulator and impulsion of those who make effort,

he entered the Earth and the Heaven by means of [his own] manifoldness.
The poet, dear to many, is greeted throughout dwellings with praise.

Stanzas (rk-s) with the sense “motive”.
1.72.7:

vidvam agne vayinani ksitinam vyanusdkchuridho jiwdse dhah |
antarvidvamn ddhvano devayanandtandro daté abhavo havirvat || 7||

Knowing, O Agni, motives [characteristic| of domains [of human existence]

you shall parcel out one after another proliferating riches [so as| to revive [the domains].
Having found inside pathways leading to deva-s,

untiring messenger became the carrier of oblations.

1.145.5:

sd tm mrgd dpyo vanargiripa tvacyupamdsyam ni dhayi |
vyabravidvayina mdrtyebhyo'gnirvidvan rtaciddhi satydh || 5|

He, indeed, coming from waters, roaming forest beast,

was put into uppermost tongue.

For mortals he explained motives — Agni, who knows [them],
because piling rta [he becomes] real.

1.152.6:

a dhena’vo mdmateydmdvantfrbrahmaprz’yam pipayansdsminnﬂdhan |

,,,,,

Here the cows, helping the son of Mamata,

swell favoured-by-priests [drink], in him, in the udder.

He who knows all motives may desire nourishment —

seeking to reach Aditi with [his] mouth should make a wide space [for him]|.



2.19.3:

sd mahina indro drpo apam prdirayadahihacha samudrdm |
djanayatsiryam viddd ga aktinahnam vayinani sadhat || 3||

He, causing joy Indra, snake-slayer,

who caused flooding waters to arise towards the sea,

who caused the sun to emerge, who found the cows—
throughout the night he shall straighten daylight motives.

3.5.6:

rbhiscakra idyam caru nama visvani devd vayinani vidvan |
sasdsya cdrma ghrtdvatpaddm véstddidagni raksatydprayuchan || 6|

The skillful one assumed to-be-lauded agreeable aspect —
deva knowing all motives;

the shield of sleep, rich in ghee track of the bird —

that Agni, non-heedless, guards.

5.81.1:

yunjdte mdna utd yunjate dhiyo vipra viprasya brhatd vipascitah |
vi hétra dadhe vayunavidéka inmahi devdsya savitih pdristutih || 1|

Inwardly excited ones yoke the mind, yoke visions —

they, who are charged with the excitement of the bright wise one.
He alone, who knows motives, distributes invocations;

extensive is the round of praises of deva Savitr.

6.15.10:

tam suprdtikam sudrsam svdricamdvidvamso vidistaram sapema |
sd yaksadvisva vayinani vidvanprd havydmagniramstesu vocat || 10|

We, who do not know, can seek after the more knowledgeable one —

after him, having beautiful form, keen-sighted, good at going around [obstacles] —
so that he, knowing all motives, would sacrifice,

so that Agni would announce among immortals the oblation.



6.52.12:

imdm no agne adhvardm hdtarvayunasd yaja |
cikitvandawyam jdnam || 12|

O Agni, this our proceeding-on-its-way sacrifice,
O envoker, do consecrate, repeating the motive (for the sacrifice),
being attentive to the divine race!

7.75.4:

esa sya yujand parakatpdnca ksitih pdri sadyd jigati |
abhipdsyants vayina jananam divé duhita bhivanasya pdtni || 4|

This very one becoming involved from a distance,

permeates the five domains at once.

Perceiving motives of living beings,

daughter of the Heaven [is] the mistress of [this] place of existence.

7.100.5:

prd tdtte adyd Sipivista namarydh Samsami vayinani vidvan |
tam tva grnami tavdsamdtavyanksdyantamasyd rdjasah paraké || 5||

Now then, this your name “pervaded by rays”(gipivisﬁa)

[is] of the tending upwards, of knowing motives one (Agni).

Such thee — strong — I, [who is| not stronger, extol,

[thee,] having the power over this region, [though] being far away.

8.66.8:

vikascidasya varand uwramdthira vayinesu bhasati |
sémam na stémam jujusand & gahindra prd citrdya dhiya || 8|

He indeed who tears, his resistance, having venue to disturb the ewe,

acts according to [our| motives.

He is enjoying again and again this our chant.

Do come, O Indra here, [come] forth with the help of capturing attention vision!
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10.122.2:

Jusand agne prdti harya me vdco visvani vidvanvayinani sukrato |
ghrtanirnigbrdhmane gatiméraya tdva deva ajanayanndnu vratdm || 2||

Taking pleasure in return, O Agni, enjoy my utterance,

you, knowing all motives, O skillful one!

Having ghee for a garment, make an unimpeded pathway for the sacred formula to arise —
[the pathway that] deva-s begot according to your ways.

Stanzas (rk-s) with the sense “target (of actions)”.

1.144.5:

tamim hinvanti dhitdyo ddsa vriso devdm mdrtasa Gtdye havamahe |
dhdnorddhi pravdta a sd rnvatyabhivrdjadbhirvayina ndvadhita || 5|

It is him visions, ten ribs impel.

We, mortals, approach you for help.

From above the bow towards the heights he rises;

with [his|] wandering [flames| he has established for him self new targets.

1.162.18:

cdtustrim$advagino devibandhorvdnkrirdsvasya svddhitih sdmeti |
dchidra gatra vayina krnota pdrusparuranughisya vi Sasta || 18]

The axe goes towards the ribs of the horse,

of the stallion having connection to deva-s.

do ye make unbroken limbs targets [for the axe]

do ye dissect [them] joint-by-joint announcing aloud [their names].

6.75.14:

dhiriva bhogaih pdryeti bahim jyaya hetim paribadhamanah |
hastaghnd visva vayinani vidvanpimanpimamsam pdri patu visvdtah || 14|

Like a snake it (a long whip) coils around the forearm
preventing release of the bowstring.

Destroying hands, finding all targets

let the male protect a male in every way.
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